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Job 9:32–33
Mediator between Man and God
Messianic Prophecy Analysis — American King James Version
I. Scripture Text
	Job 9:32–33 (AKJV)

	“For he is not a man, as I am, that I should answer him, and we should come together in judgment. Neither is there any daysman betwixt us, that might lay his hand upon us both.”



II. Messianic Determination and Indicators
	Messianic Determination
	

	Classification
	Typological / Prophetic Anticipation

	Messianic Determination
	Yes — Job’s longing for a mediator anticipates Christ, the one Mediator between God and man.

	Key Term (Hebrew)
	מוכיח (mōkīyaḥ) — “Daysman” / Arbitrator / One who reproves between parties

	Focus
	Mediator between man and God



	#
	Indicator
	Explanation

	1
	Acknowledged Ontological Gap
	Job recognizes that God is not a man (v. 32); the gulf between creature and Creator is absolute, requiring a mediator of unique standing.

	2
	The “Daysman” Concept
	The Hebrew mōkīyaḥ denotes one who places hands on both parties to bring them into agreement — a figure who must share in both natures.

	3
	Longing Voiced as a Wish
	Job’s cry is unfulfilled in his own day; no human arbitrator could satisfy the divine requirement. The longing itself points forward.

	4
	Dual Touch — ‘Both’
	The imagery of laying a hand “upon us both” implies one who can touch God and man simultaneously — fulfilled only in the incarnate Christ.

	5
	Second Temple Reception
	Targum Job renders mōkīyaḥ with an Aramaic term for arbitrator/intercessor, confirming ancient readers understood this as a legal-covenantal function.



III. Immediate Historical and Literary Context
	Aspect
	Detail

	Literary Setting
	Job 9 is Job’s second response to Bildad. Job meditates on God’s overwhelming greatness and his own inability to contend with the Almighty.

	Immediate Context (vv. 1–31)
	Job affirms God’s omnipotence and justice (vv. 1–24), then turns to the impossibility of self-vindication before such a God (vv. 25–31).

	Verse 32 — The Problem Stated
	God is not a man; legal equality before a court is impossible. The human plaintiff cannot summon the divine Defendant or compel a hearing.

	Verse 33 — The Longing Expressed
	Job wishes aloud for a mōkīyaḥ — an umpire-arbiter who could bridge the asymmetry and make just resolution possible.

	Narrative Function
	The passage is not merely complaint; it is theological longing that prepares the reader for the revelation of a true Mediator in the fullness of time.

	Historical Limitation
	No such figure existed in Job’s world. Elihu later claims a quasi-mediatorial role (Job 33:23–24), but he too is merely human; the longing remains unfulfilled until Christ.



IV. Supporting Old Testament Scriptures
	Scripture
	Connection to Job 9:32–33

	Job 33:23–24
	Elihu envisions an “angel, an interpreter” who pleads for man before God — a shadow of the mediatorial concept Job sought.

	Isaiah 59:16
	“And he saw that there was no man, and wondered that there was no intercessor.” God Himself must act when no mediator is found among men.

	Isaiah 53:12
	The Suffering Servant “make intercession for the transgressors” — the one mediatorial figure capable of standing between holy God and sinful man.

	Psalm 106:23
	Moses stood “in the breach” before God — a type of mediatorial intercession pointing toward a greater intercessor.

	Deuteronomy 5:5
	Moses served as mediator at Sinai: “I stood between the LORD and you.” A historical type of the daysman role.

	Zechariah 6:13
	The Branch-Priest who “shall bear the glory” and sit and rule upon his throne, uniting priestly and royal mediation in one person.



V. New Testament Fulfillment
	NT Passage
	Fulfillment Element
	How Job 9:32–33 Is Answered

	1 Timothy 2:5
	One Mediator between God and men
	Paul’s explicit declaration names what Job could only long for — “the man Christ Jesus.” Both natures in one person satisfy the daysman requirement.

	Hebrews 8:6
	Mediator of a better covenant
	Christ’s mediatorial work is superior to the Mosaic and to any human arbitrator; He establishes the new covenant by His blood.

	Hebrews 9:15
	Mediator of the new testament
	By His death He redeems from transgressions under the first covenant — the bridge of justice and mercy Job could not locate.

	Hebrews 12:24
	Mediator of the new covenant
	Job longed for a hand placed “upon us both”; Christ’s blood “speaks better things than Abel” and His mediation is eternally efficacious.

	John 14:6
	“I am the way, the truth, and the life”
	No man comes to the Father but through Him — the ontological gap Job identified is crossed only in Christ, the God-man.

	Romans 8:34
	Christ intercedes at the right hand
	The risen Christ “makes intercession for us” — the daysman function now permanently installed in the courts of heaven.

	Hebrews 7:25
	Ever living to make intercession
	Christ’s perpetual intercession fulfills the longing of Job 9:33 in its fullest and eternal dimension.



VI. Extended Theological Commentary
The Cry No Daysman Could Answer
Job 9:32–33 occupies a singular place in the Old Testament’s anticipation of Christ because it does not merely foreshadow the Mediator through type or institution — it voices the longing directly, from the depths of human suffering. Job, stripped of health, wealth, and the comfort of divine presence, arrives at a theological conclusion of arresting clarity: the problem between man and God is not merely moral but ontological. God is not a man. The categories of legal adjudication that govern human courts cannot be applied to the Creator without remainder. No man can summon God to the bar. No human arbiter possesses standing before both parties.
The Hebrew term rendered “daysman” in the AKJV is מוכיח (mōkīyaḥ), from the root יכח (yākaḥ), meaning to reason together, to decide, to arbitrate. The term carries both juridical and relational weight. In ancient Near Eastern legal culture, an arbitrator would physically lay hands upon both contending parties as a sign of his authority and impartiality — an action that demanded he stand on equal footing with each side. Job’s request for one who “might lay his hand upon us both” is therefore not poetic hyperbole but a precise legal-theological requirement: a mediator who can represent man before God and God before man without compromising the integrity of either.
This requirement is impossible for any creature to satisfy. No angel shares the human nature required to represent man; no human possesses the divine standing required to represent God. Elihu’s self-presentation in Job 33 as a quasi-mediator is well-intentioned but ultimately insufficient — he too is “formed out of the clay” (Job 33:6). Moses, the great covenant mediator of Sinai, stood between God and Israel (Deuteronomy 5:5) and interceded in the breach (Psalm 106:23), but Moses himself required a mediator; he died outside the Promised Land. The prophets envisioned a Servant who would make intercession for transgressors (Isaiah 53:12) and an anointed priest-king who would unite the mediatorial offices (Zechariah 6:13), but these remained promises unfulfilled until “the fullness of the time” (Galatians 4:4).
The New Testament answers Job’s cry with a declaration of breathtaking precision. Paul writes in 1 Timothy 2:5: “For there is one God, and one mediator between God and men, the man Christ Jesus.” Every element of Job’s requirement is satisfied: the Mediator is one — no plurality of arbiters is possible or needed; He is between God and men — occupying the position Job described; and He is the man Christ Jesus — fully human (touching man) and fully divine (touching God), the only being in history who could place His hand “upon us both.”
The epistle to the Hebrews develops this with sustained theological argument. Christ is not merely a mediator like Moses but the Mediator of a better covenant (Hebrews 8:6), established upon better promises, enacted by His own blood (Hebrews 9:15). He has entered not a earthly sanctuary but the true heavenly one, appearing “in the presence of God for us” (Hebrews 9:24). His intercession is not periodic but perpetual: “wherefore he is able also to save them to the uttermost that come unto God by him, seeing he ever lives to make intercession for them” (Hebrews 7:25). Job’s daysman — the arbiter who could lay his hand upon both God and man — has taken His permanent seat at the Father’s right hand.
From a conservative Church of Christ hermeneutic, this passage reinforces the sufficiency and exclusivity of Christ’s mediation. The inspired apostolic declaration “one mediator” (1 Timothy 2:5) forecloses any secondary mediation by priest, pope, saint, or any other human figure. Access to God is through Christ alone, by the gospel, through faith and obedience. Job’s anguished longing is not an invitation to establish layers of religious mediation; it is a witness to the impossibility of any mediator other than the incarnate Son. The church gathered at Pentecost (Acts 2) came into covenant relationship with God through the crucified, risen, and exalted Mediator — the daysman Job could not find but whom God, in mercy, provided.
There is also a pastoral dimension often overlooked. Job’s cry arises from suffering, from the experience of God’s silence, from the terror of divine transcendence pressing upon a fragile human consciousness. The Mediator who answers this cry is not a distant legal technician but a suffering Savior who “in all things” was made like His brethren (Hebrews 2:17), who was “in all points tempted like as we are” (Hebrews 4:15), who cried with a loud voice from the cross — and who now stands as our great High Priest with experiential knowledge of human suffering. Job’s daysman is not merely a legal solution; He is a personal Advocate who has walked through the valley Job walked through and came out the other side in resurrection glory.

VII. Summary Overview
	Category
	Summary

	Passage
	Job 9:32–33

	Theme
	Mediator between man and God

	Messianic Status
	Typological / Prophetic Anticipation — affirmed

	OT Problem
	No daysman existed who could bridge the divine-human divide

	NT Answer
	Jesus Christ, the one Mediator (1 Timothy 2:5)

	Hermeneutical Note
	The longing is not mere poetry; it is covenant theology in embryonic form — the gospel hidden in the suffering patriarch’s cry.

	Church of Christ Application
	Christ’s mediatorial role is complete and sufficient; no additional human mediator (clergy or saint) is needed or biblical. Access to God is through Christ alone.



VIII. Companion and Related Texts
	Reference
	Thematic Connection

	Genesis 3:15
	The proto-evangel — the seed who would bridge the rupture between man and God caused by sin.

	Numbers 27:16–17
	Moses’s prayer for a shepherd-mediator over the congregation — a type of the one Mediator.

	2 Samuel 7:12–13
	The Davidic covenant throne promise — the royal-priestly Mediator who would reign forever.

	1 Chronicles 17:11
	The promised son of David whose kingdom would be established — the mediatorial King.

	1 Chronicles 17:12–13
	The Father-Son covenant relationship of the Davidic heir — the basis of Christ’s mediatorial identity.

	Isaiah 53:12
	The Servant who bore many sins and “make intercession for the transgressors.”

	Zechariah 6:13
	The Branch who unites priest and king — the complete mediatorial figure anticipated by Job’s cry.

	Job 33:23–24
	Elihu’s interpreter-angel — an anticipation within the Job narrative of the longing’s eventual answer.
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